
31 
YESHIVA UNIVERSITY • A TO-GO SERIES• TISHREI 5772 

The Reconciliation of 
Sukkos 

Rabbi Yaakov Neuburger 
Rosh Yeshiva, RIETS • Rabbi, Congregation Beth Abraham, Bergenfield, NJ 

 
אתה בחרתנו מכל העמים אהבת אותנו 

 מכל הלשונות וקדשתנו ורצית בנו
במצותיך וקרבתנו מלכנו לעבודתך 
  ושמך הגדול והקדוש עלינו קראת 

  תפילה לשלש רגלים

You selected us from amongst all the nations, you loved us, and 
you wanted us, and you raised us above all tongues, and you 
sanctified us with your commandments, and you brought us close 
to your service and you have conferred your great name on us. 
Tefilla of Shalosh Regalim  

 
With these descriptions of Hashem’s singular relationship with Klal Yisroel, we begin the berocho of 
the yom tov Shemona Esrei that addresses the sanctity of the day.  That the sacredness of every yom 
tov and the holiness of the Jewish people are inextricably connected, is powerfully underscored by 
the closing line of this berocho, “mekadesh yisrael vehazemanim”, which Chazal teach us to read as 
“[Hashem] who sanctified the Jewish people who in turn confer holiness on the Holidays.” 

However it would seem to me that the third phrase ורצית בנו – and you wanted us – is severely 
anticlimactic and certainly does not fit the pattern of otherwise ascending order of Divine 
blessings showered upon our people.  Needless to say, would we have penned this text, would we 
not record “you wanted us” before writing “you chose us” and certainly before “you love us”?  
Surely Chazal are not suggesting that Hashem was unreasonably infatuated with us and fell into 
a romantic relationship with us, that which is the stuff of many a human saga. Therefore, how are 
we to understand the order of the words in the tefilla? 

The Approach of the Gaon of Vilna 
I believe that once understood, this text becomes a powerful support for the innovative 
interpretation that the Gaon of Vilna lends to the yom tov of Sukkos.   

In fact, Sukkos is one of those parts of the Torah that will forever carry the imprint of the G”ra.  
No doubt that it serves as but an example of how this towering 17th century genius, of legendary 
diligence, renowned scholarly scope and precision, and of unparalleled breadth, shaped our view 
of many a “parsha.” 

The tradition of the Gr”a points out that the very first fifteenth of Tishrei that followed Matan 
Torah was the day that we as a people became fully licensed to build the mishkan.  Consider that 
Moshe brought the final and enduring luchos to us on the eleventh of Tishre, and announced then 
that they were to build the mishkan.  What must have ensued next would be three days of a frenzied 



32 
YESHIVA UNIVERSITY • A TO-GO SERIES• TISHREI 5772 

and certainly an unprecedented outpouring of gift giving for all the needs of the mishkan.  By the 
time the sun set on the fourteenth of Tishrei, Moshe had announced that Klal Yisrael had 
successfully responded to Hashem’s challenge and had provided all the materials and more! 

Thus Klal Yisrael ushered in the eve of the fifteenth of Tishrei with the absolutely uplifting 
knowledge that the sin of the Golden Calf was behind them.  Hashem had recommitted Himself 
to the mishkan, to living amongst His people, just as He had announced before the sin of the 
Eigel.  Torah would continue to be taught from the mishkan through Moshe Rabeinu, 
concomitant with the great gift of tzimtzum,53 which, as Rav Yosef Dov Soloveitchik zt”l was 
wont to explain, was the greatest sign of love for our people.   

What a sense of accomplishment we should have experienced on that night!  We had 
enthusiastically expressed our yearning for the mishkan, a dream that was part of our tradition 
from Yaakov Avinu and one about which we sang as we celebrated our salvation on the shores of 
the Yam Suf.54  

Accordingly, Sukkos commemorates the rapprochement of Hashem and His children after what 
may have been the most threatening event to our covenant and to the entire enterprise of “bechiras 
Yisrael.”  Looking forward, it celebrates the unbreakable bond that we have with the Ribono Shel 
Olam and it amplifies the protection that we venerate as we recall the Sukkos of the desert.55 

Consequently the holiday of Sukkos is associated in Chumash and in our practices with simcha 
more than any other yom tov, for is there greater simcha than rediscovering a endangered love, 
reestablishing a passionate relationship that was cast in jeopardy? 

The Climax of Verotziso 
With this new understanding of Sukkos in mind, we can appreciate a comment of the Siach 
Yitzchak, a commentary on Siddur written by a student of the Gr”a. He quotes his teacher as 
translating “verotziso” (ורצית) not as 'You wanted us,' but rather as "you have taken us back even 
after we betrayed or aggravated You."  Thus, when reciting the birchas kedushas hayom of 
Shemone Esrei, one should have in mind that Hashem chose us, loved us and welcomed us back 
even after we had profoundly disappointed Him and His mission.  Thus the varied descriptions 
of our choseness certainly ascend and the phrase “verotziso” is hardly anticlimactic. 

The Gr”a further teaches us that when we recite the opening line of the berocho of kedushas 
hayom we should have the following intention: On Pesach (אתה בחרתנו) You chose us to be 
Your partner in a covenant; on Shavuos (אהבת אותנו) You showed Your love for us as You 

                                                 
53 Having Hashem appear in a physical setting, be it Har Sinai or the Ohel Moed, compromises, in the human mind, 
the very basic principle of His essence, His abstractness.  That Hashem did this for us and then again in the mikdash 
in order to “live amongst us” is an indication of enormous love and concern. 
54 “Ze keili vanveihu” see Rashi 
55 It would seem then that the Gr”a understood that there could be several reasons for a mitzvah beyond even a reason 
explicitly stated in the Torah,  or at least  that a reason stated can be interpreted generously beyond its literal 
translation.  This, not surprisingly, is consistent with another tradition from the Gr”a.  Rabbinic legislation is 
maintained even after the stated reasons no longer maintain.  The Gr”a is quoted as explaining this ruling as a result of 
the possibilities of there being several reasons for a legislation and that the rabbis decided to record only one of them.  
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revealed to us the content of the covenant and the promise that we can aspire to; on Sukkos 
 You reconciled with us and announced a covenant that can weather our terrible (ורצית בנו)
weaknesses and frailties.  

The Source of Verotziso 
Where is the first time that verotziso appears in Chumash?  This question is predicated on an oft 
quoted teaching of the Gr”a: the nuanced understanding of any word can be interpolated from 
the context of the word’s first appearance in Tanach. We first find this term when Yaakov meets 
his brother Eisav after returning from the house of Lavan. 

And Yaacov said, "please, if I have found favor in your eyes, that you 
shall take my mincha offering from my hands, for I have seen your 
face like I would see the face of the Lord, and we have been 
reconciled." 
Bereishit 33:10 

ויאמר יעקב אל נא אם נא מצאתי 
חן בעיניך ולקחת מנחתי מידי כי 

על כן ראיתי פניך כראת פני 
 :ותרצניאלהים 

 י:אשית לגבר
 
This is the moment of reconciliation after years of enmity.  Estranged from each other for 
decades, understandably, after Eisav commits himself to kill Yaakov for robbing Eisav of his 
future, they share a soft and brotherly moment.  Yaakov characterizes this moment as vatirzeini.  
Thus, following the Gr”a‘s rule the context supports that verotziso would mean you have made 
peace and we have been reconciled. 

One should not be surprised that our entire discussion is found in the understudied comment of 
Rashi on the pasuk marking the reconciliation of Eisav and Yaakov:  

Vatirtzeini: you have become reconciled to me. Similarly every 
term of ratzon in Scripture [means] appeasement, [apeiement 
in Old French], as in "It shall not be acceptable for you" 
[because] sacrifices serve to appease and to conciliate. 
Similarly, "The lips of the righteous know ratzon," [meaning:] 
they know how to appease and conciliate. 
Rashi Bereishit 33:10 

וכן כל רצון , נתפייסת לי - ותרצני 
ז "ט בלע"אפיימינ, שבמקרא לשון פיוס

כי לא לרצון יהיה ) ויקרא כב כ(] פיוס[
וכן , הקרבנות באות לפייס ולרצון, לכם

, שפתי צדיק ידעון רצון) משלי י לב(
  :יודעים לפייס ולרצות

 י:י בראשית לג"רש

 
Rashi marshals further support as he demonstrates that the seeking ratzon is the goal of many a 
sacrifice, a korban.   

The Verotziso of Shabbos 
And, you may ask what should we have in mind every Shabbos during Kiddush when we say 
“rotziso bonu”. Perhaps we are to recall that even the Shabbos had a “rocky” start with Klal 
Yisrael. Both the blessings of Shabbos and its blessed restrictions were revealed through the 
manna ( מן), that is memorialized through the double challos on the table.  We may well recall 
that there were those who questioned the blessings of the double portion of man as well as the 
restrictions against collecting it on Shabbos.   Nevertheless, the blessings of Shabbos and the 
blessings of the manna continued seamlessly.  Shabbos too gives us reason to say “ורצית בנו”!!    


