
Writing on Chol HaMoed 
 Chol HaMoed is a hybrid of chol (ordinary weekday) and moed (holiday).  Thus, 
Shulchan Aruch, Orach Chaim 330:1, begins the laws of Chol HaMoed by stating that on 
Chol HaMoed some melachot (actions prohibited on Shabbat and Yom Tov) are 
permitted and some melachot are prohibited.  Mishna Berurah 330:1, notes that it is not 
the type of action that is performed that defines its permissibility.  Rather, the context in 
which the melacha is performed defines whether it is permitted or prohibited.  The act of 
writing is one of the prohibited melachot on Shabbat and Yom Tov, and therefore, is only 
permitted in those contexts where melacha is permitted. 
  

Davar Ha'Aved 
 The Gemara, Moed Katan 12b, states that one may perform a melacha on Chol 
HaMoed if failure to perform the melacha will cause a loss.  This principle is known as 
davar ha'aved.  The Gemara states that a melacha performed to prevent a loss does not 
have to be performed in an unusual manner (shinui).  Based on this principle, Teshuvot 
HaRashba 3:273, permits writing items that one may forget if he waits to record them 
until after Yom Tov.  This leniency is cited as normative by Mishna Berurah 545:18. 
 Rashba limits this leniency to business transactions or mundane matters.  He does 
not allow writing notes of divrei Torah that one heard over the course of Chol HaMoed.  
He claims that one should commit divrei Torah to memory, and therefore there is no need 
to write anything.  Rabbeinu Yerucham 4:4, permits writing divrei Torah that one is 
concerned about forgetting "for there is no greater loss than this."  Shulchan Aruch, 
Orach Chaim 545:9, codifies Rabbeinu Yerucham's opinion as normative.  Taz, ad loc., 
adds that one should not hesitate to write chidushei Torah (Torah novellae) on Chol 
HaMoed, for even if he will be able to remember the ideas after Yom Tov, it will 
inevitably cause him a loss of time from his Torah learning.  Loss of time from Torah 
learning is also included in the principle of davar ha'aved. 
 

Tzorech HaMoed 
 The Mishna, Moed Katan 11a, states that one may perform melachot that are 
ma'aseh hedyot (the work of an ordinary person) but not ma'aseh uman (the work of a 
craftsman).  Rabbeinu Asher, Moed Katan 1:6, writes that ma'aseh hedyot is permitted 
for any private use as long as it is tzorech hamoed, for the purpose of the festival (Chol 
HaMoed or Yom Tov).  If the melacha is performed for public use, if it is tzorech 
hamoed, a ma'aseh uman is permitted.  If the melacha is being performed for public use 
after Yom Tov, only a ma'aseh hedyot is permitted. 
 Accordingly, Shulchan Aruch, Orach Chaim 545:1-2, writes that repair of the 
letters of a sefer Torah is prohibited as it is a ma'aseh uman.  However, if there is no 
other sefer Torah available, it is permitted.  This is because ma'aseh uman is permitted 



for public use on the festival.  Rama, ad loc., adds that there is a dispute whether one may 
write for the purpose of public uses after Yom Tov.  Rama concludes that it is permitted 
"in our handwriting that is not ma'aseh uman."  Mishna Berurah, Sha'ar HaTziun 545:8, 
explains that Rama's leniency extends to cursive script (his example is Rashi script) as 
opposed to block letters. 
 Rama's leniency is also applied to writing for private use if it is tzorech hamoed.  
Rambam, Hilchot Yom Tov 7:14, writes that one may write personal letters on Chol 
HaMoed because these letters are generally written informally, and are therefore 
considered ma'aseh hedyot.  Rama, Orach Chaim 545:5, writes that although there are 
those who dispute Rambam's position, one may be lenient with our handwriting, as long 
as it is written in an unusual manner.  Magen Avraham ad loc., writes that one should 
write the first line of the page on an angle, and that would constitute writing in an unusual 
manner.  [See Mishna Berurah, Bi'ur Halacha ad loc., who is reluctant to rely on Rama's 
leniency and suggests that one should refrain from writing unless there is a pressing need 
to do so (or it is a matter of davar ha'aved).] 
 

Computers, Printers and Typewriters 
 Are computer printouts and typewritten material considered ma'aseh uman or 
ma'aseh hedyot?  R. Yekutiel Farkas, Chol Hamoed K'Hilchato 6:89, notes that the action 
involved in producing a computer printout certainly requires less skill than handwriting.  
Yet, the result is more professional than an ordinary handwritten document.  He suggests 
that the question of whether one follows the action or the result is the subject of a dispute 
between two Poskim.  Eshel Avraham (Butchatch), Tinyana 545, writes that it is 
permitted to use a stamper on Chol HaMoed for tzorech hamoed, as it is considered 
ma'aseh hedyot since any ordinary individual can operate a stamper. Eliah Rabbah 460:6, 
cites Sefer Amrakel that a stamp is considered ma'aseh uman.  Ostensibly, Sefer Amrakel 
defines the level of craftsmanship by the finished product.  R. Shlomo Z. Auerbach (cited 
in Shemirat Shabbat K'Hilchata ch. 66, note 209) permits computer printing when it is 
tzorech hamoed, and compares it to Eshel Avraham's leniency regarding stampers.  R. 
Moshe Shternbuch, Mo'adim UZemanim 4:301, prohibits computer printing as it is 
considered ma'aseh uman. 
 Even according to those who prohibit computer printouts, there is room for 
leniency regarding producing images on the computer screen.  Rama, Orach Chaim 
545:7, writes that it is permitted to write in a manner that the writing will only last 
temporarily.  For this reason, Shemirat Shabbat K'Hilchata 66:55, permits the use of a 
calculator on Chol HaMoed.  The same should hold true for computer screens and 
cellular phones. 
 R. Shlomo Z. Auerbach (cited in Shemirat Shabbat K'Hilchata ch. 66, note 211), 
adds that regarding computers there is an additional concern if one wants to save the 
information onto the computer.  He claims that by adding information to the disk (or hard 
drive) one is improving the status of the disk, and this constitutes the melacha of boneh, 
building.  However, he does permit saving the information in the case of tzorech hamoed 
or davar ha'aved.  [One can then question the application of this ruling.  If the computer 
is being used for non-tzorech hamoed purposes, not only saving the information is 
prohibited, but any use of the computer should be prohibited as well?  Perhaps R. 
Auerbach distinguishes between activities that constitute melacha de'oraita on Shabbat, 



and those that don't.  It is arguable that using a computer without saving the information 
does not constitute a melacha de'oraita on Shabbat, see R. Auerbach's Minchat Shlomo 
no. 9.  Therefore, one may use the computer for non-tzorech hamoed purposes.  Saving 
information to a disk, which constitutes a melacha de'oraita according to R. Auerbach, is 
prohibited for non-tzorech hamoed purposes.] 
 

Minimizing the Labor Involved 
 Rama, Orach Chaim 534:1, writes that although one may perform melacha in the 
case of davar ha'aved in the usual manner, one should try to minimize the amount of 
labor involved in that activity.  Therefore, it would seem that in cases of davar ha'aved, 
regardless of what position one takes on whether computers are better or worse than 
handwriting, one should seek out a medium that is the least labor intensive.  This will 
usually be the medium which one normally uses in such a situation. 
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