
 
Reading from a Sefer Torah That Contains an Error 

 A sefer Torah contains 304,805 letters.  Although the sofer (scribe) who writes 
the sefer Torah writes very meticulously, a mistake can be made in writing the Torah.  
Furthermore, over time, letters, or parts of letters can be erased or worn out.  A mistake 
will usually be noticed during k'riat haTorah.  If a mistake is noticed at the time of k'riat 
haTorah, numerous questions arise.  First, may one continue reading from this sefer 
Torah?  Second, may one recite the beracha that follows the aliyah?  Third, does the 
congregation have to repeat the portion that was already read from the sefer Torah that 
was found to have an error? 
 

The Lenient Opinion 
 The Gemara, Gittin 60a, states that one may not use a chumash (one of the five 
books of the Torah written like a sefer Torah) in the synagogue out of respect for the 
congregation (k'vod hatzibbur).  Rambam, Teshuvot HaRambam, Pe'er HaDor no. 9, 
deduces from this ruling that the only problem with reading from a chumash is k'vod 
hatzibbur.  Otherwise one may read from a chumash and recite a beracha both before and 
after the aliyah.  If a chumash is valid for k'riat haTorah, certainly a sefer Torah 
containing one error is valid.  Furthermore, such a sefer Torah does not present a problem 
of k'vod hatzibbur. 
 R. Aharon HaKohen of Lunil , Orchot Chaim, Hilchot K'riat HaTorah no. 5, 
prints a version of the responsum with a few additional li nes.  In this version, Rambam 
adds that R. Yitzchak Alfasi, and Ri Migash were also of the opinion that one may use a 
sefer Torah containing errors for k'riat HaTorah.  He also adds that ideally one should try 
to read from an error-free sefer Torah. 
 R. Aharon HaKohen then quotes a responsum from the sages of Narvona who 
assume the same position.  They add that the laws of sefer Torah are so complex that it 
would be nearly impossible to require every congregation to read from an impeccable 
sefer Torah. 
 

Rashba's Opinion 
 Rashba, Teshuvot HaRashba 1:227 and 1:230, writes that one may not read from 
a Sefer Torah that contain errors.  Furthermore, if one finds an error during k'riat 
haTorah one must start from the beginning using a valid Sefer Torah.  Rashba's opinion 
is also adopted by Rabbeinu Asher, Teshuvot HaRosh 3:8. 

A lengthier responsum of Rashba on this matter is printed in Orchot Chaim, ibid.  
In it, Rashba questions Rambam's opinion from Rambam's own Hilchot Sefer Torah 10:1.  
Rambam writes that there are twenty factors that invalidate a sefer Torah, and if a sefer 
Torah contains one of those factors, one may not read that sefer Torah in public.  Some 
of the factors include various types of errors.  If in Hilchot Sefer Torah, Rambam 
disallows use of a Sefer Torah containing an error, why does he write in a responsum that 



disallows use of a Sefer Torah containing an error, why does he write in a responsum that 
its use is permitted?  Rashba concludes that that the responsum was written in Rambam's 
youth.  In Hilchot Sefer Torah, Rambam retracts his position and rules that a Sefer Torah 
containing an error is invalid for k'riat haTorah. 
 Rashba also addresses the validity of reading from a chumash.  Although the 
Gemara implies that one may read from a chumash were it not for the problem of k'vod 
hatzibbur, one cannot deduce from this that it is permissible to read from a sefer Torah 
that contains an error.  The chumash that the Gemara refers to is written according to all 
of the laws of Sefer Torah.  The only problem is that it is lacking the other four books of 
the Torah.  However, a sefer Torah that contains errors is totally invalid. 
 

Rabbeinu Ya'akov's Resolution 
 R. Yosef Karo, Beit Yosef, Yoreh Deah 279 (see also Beit Yosef, Orach Chaim 
243 and Kesef Mishna, Hilchot Sefer Torah 10:1), offers a different resolution to the 
apparent contradiction in Rambam's rulings.  He quotes from his teacher, Rabbeinu 
Ya'akov (Mahari Bei Rav) that Rambam's ruling in Hilchot Sefer Torah does not refer to 
the mitzvah of k'riat haTorah.  It refers to the mitzvah of writing a sefer Torah.  If one 
writes a sefer Torah that contains an error, he does not fulfill t he mitzvah of writing a 
sefer Torah.  That which Rambam writes that one may not read from a sefer Torah 
containing errors in public, applies only l'chatchila (ab initio).  However, if one already 
read from that sefer Torah, the reading and the berachot are considered valid. 
 Therefore, Rabbeinu Ya'akov rules that if one discovers an error during k'riat 
haTorah, the invalid sefer Torah is removed and replaced by a valid sefer Torah.  The 
ba'al korei (the one who reads the Torah) continues reading from where he left off .  The 
oleh does not recite a new first beracha, and recites the closing beracha upon completion 
of the reading from the valid sefer Torah.  Shulchan Aruch, Orach Chaim 143:4, codifies 
Rabbeinu Ya'akov's opinion as normative.  Mishna Berurah 143:16, adds that if this 
occurs on Shabbat, one should try to call up seven aliyot when reading from the new 
Sefer Torah. 
 

Recitation of the Closing Beracha 
 Neither Rabbeinu Ya'akov or Shulchan Aruch address what should be done 
regarding the closing beracha for the aliyah in which the mistake was found.  This issue 
is addressed by Mordechai, Megill ah 794, who rules that if the mistake is found at a point 
where it is permissible to conclude the aliyah and start a new one (i.e. to create a hosafa), 
the oleh who received the aliyah for the invalid sefer Torah should recite a closing 
beracha.  A new oleh should be called when the valid sefer Torah is read.   This ruling is 
codified by Rama, ad loc.  It is clear from Rama's ruling that one may recite a closing 
beracha on the invalid sefer Torah.  This would apply whether the mistake was 
discovered in the middle of k'riat haTorah or whether it was found after the conclusion of 
k'riat haTorah.  [The opinion of Shulchan Aruch is somewhat ambiguous on this matter, 
see Shach, Yoreh Deah 279:3, and Mishna Berurah 143:13.] 
 

When no Other Sefer Torah is Available 
           May one read from an invalid sefer Torah when there is no other sefer Torah 
available?  If one accepts the lenient opinion, this situation is the exact situation the 



leniency comes to address.  According to Rashba and Rabbeinu Asher, there is no 
justification and no purpose to read from an invalid sefer Torah.  Shulchan Aruch, Orach 
Chaim 143:3, rules that one may not recite a blessing on such a sefer Torah.  Rama, 
Orach Chaim 143:4, writes that if the mistake in the sefer Torah appears in the chumash 
that is being read (for example, if the mistake is in Sefer Bamidbar, and the weekly 
portion is in Sefer Bamidbar), the sefer Torah may not be used.  If it appears in a 
different chumash, one may use the sefer Torah if no other is available. 
 Later authorities discuss what to do in a situation where the mistake was found 
during k'riat haTorah, and no other sefer Torah is available.  Magen Avraham 143:8, 
rules that one may finish the seven aliyot using the invalid sefer Torah.  However, one 
may not use the sefer Torah subsequently for a different Torah reading until it i s repaired.  
R. Yechezkel Landau, Dagul Mer'vavah, ad loc., rules that one should not recite 
unnecessary berachot on the invalid sefer Torah.  Rather, one should continue reading 
until the end of the parsha, and at the end of the parsha, the oleh should the recite closing 
beracha. 
 Mishna Berurah 143:29, offers a compromise to the dispute between Magen 
Avraham and Dagul Mer'vavah.  He suggests that the reading should continue while the 
oleh remains at the bimah.  At the point in the reading which calls for a new aliyah, an 
oleh is called up, but he does not recite an opening beracha or a closing beracha.  After 
completion of the parsha, the original oleh (the one who was present when the mistake 
was discovered) recites the closing beracha. 
           Mishna Berurah's compromise is based on a comment of the Gemara, Megill ah 
21b, that originally the opening beracha was recited only at the beginning of k'riat 
haTorah, and the closing beracha at the end.  The five olim in the middle did not recite 
any berachot.  Although this practice is no longer followed, Mishna Berurah employs 
this practice in order to fulfill t he requirement of having seven aliyot (satisfying the 
opinion of Magen Avraham) without reciting berachot unnecessarily (satisfying the 
opinion of Dagul Mer'vavah). 
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